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COMMENCEMENT
HTHE exercises of the Fifty-Second Annual Commencement
1 of the seminary were held May 14, 1930, in Hope Reformed
Church, at 8:00 P.M.
The following was the program :
Organ Prelude —
Professor C. W. Snow, Hope College
Processional Hymn — 450
Scripture and Prayer —
The Reverend Thomas W. Davidson, D.D.,
Pastor of Hope Church
Music — “Prayer Perfect” .................................................... Stenson
Seminary Chorus
Address — “Perennial Pentecost”
Representative of the Class
Mr. Louis Henry Benes, A.B., Thayer, Ind.
Music — “The Blind Ploughman” .......................................... Clark
Seminary Chorus
Address — “Present Need of Doctrinal Preaching”
For the Board of Superintendents
The Reverend John Bovenkerk
Pastor First Reformed Church, Muskegon, Mich.
Music — “King Jesus is A-Listening” .............................. Dawson
Seminary Chorus
Presentation —
Presentation — Professorial and Special Certificates
Bibles on Behalf of Mr. and Mrs. Cornelius Dosker,
Grand Rapids
President J. F. Kuizenga
Announcement of Special Degrees —
Music — “Hallelujah Amen” (Judas Maccabeus) ............ Handel
Seminary Chorus
Doxology —
Benediction —
CLASS ROLL
The class roll was as follows:
Harold Gordon Arink, A.B ................................................................... Holland
Louis Henry Benes, A.B ............................................................... Thayer, Ind.
Jacob C. Boerman, A.B ............................................................. Grand Rapids
Henry G. Bovenkerk, A.B ................................................................. Muskegon
Lawrence James Borst, A.B ....................................................... Grand Rapids
Bruno Bruns, A.B ..................................................................... Meservey, Iowa
William Buitendorp, A.B ................................................................... Muskegon
Henry J. Burggraaff, A.B ................................................................. Lodi, N. J.
Timothy A. Cramer, A.B ........................................................... Muskegon
Everett DeWitt, A.B ............................................................................... Holland
Clarence J. Denekas, A.B ................................................. German Valley, 111.
Henry E. Franken, A.B ................................................... Sioux Center, Iowa
Nicholas Gosselink, A.B ................................................................... Pella, Iowa
Richard Albert Jager, A.B ............................................................. Chicago, 111.
Peter Koenen, A.B ..................................................................... Meservey, Iowa
Peter G. Koopman, A.B ......................................................... Cleveland, Ohio
William G. Maat, A.B ................................................................... Archer, Iowa
Marinus G. Moget, A.B ........................................................................... Holland
George C. Muyskens, A.B ............................................................. Alton, Iowa
Martin A. Punt, A.B ......................................................... Sioux Center, Iowa
Peter P. Van Es, Jr., A.B ................................................... Orange City, Iowa
Cornelius Wilkins, A.B ................................................................. Morrison, 111.
SPECIAL STUDENTS
Mrs. Nicholas Gosselink, A.B ....................................................... Pella, Iowa
Mrs. Peter P. Van Es, Jr., A.B ....................................... Orange City, Iowa
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PERENNIAL PENTECOST
By Louis H. Benes, Jr.
pENTECOST will soon be here again. We shall be called
1 upon to look backward across the span of nineteen cen-
turies to the time when the Spirit first came in all Elis fullness
and power. With joyous hope and with undimmed devotion the
Church of the Lord Jesus Christ will unite to celebrate the
coming of the great Gift of Pentecost as she repeats with un-
changed faith that grand credo of her life, “I believe in the
EToly Spirit.” The wonder of Pentecost was not a fleeting-
vision that flashed as a meteor across the sky quickly to be
lost to sight beneath the horizon; it was not a vague, uncer-
tain influence that had come to dominate the life and thought
of men ; it was the Eternal and Majestic Spirit of the Living
God Himself moving and controlling within the wheels of His
own creation. God’s Spirit came to finish the work Christ had
begun, the work of restoring and recreating all that sin had
destroyed. That Spirit is today’s Immanuel.
Pentecost constitutes the primal element that recasts the
experience of the early church in terms of divine power.
Peter’s great confession does not prevent his rebuking Christ;
the dazzling whiteness of the Transfiguration leaves the dis-
ciples debating concerning their conceptions of greatness in
the Kingdom of Heaven ; the institution of the Lord’s Supper
does not keep them faithful to their Master-Friend; the Cross
scatters them as sheep; the Resurrection greets despondent
and doubting followers ; even on the mount of Ascension their
uncertainty and lack of understanding of His spiritual king-
dom provoke the question, “Lord, wilt thou at this time
restore the Kingdom to Israel?” But Pentecost revolutionizes
all. No longer scattered, despondent, doubting, but hence-
forth united in the joy of true faith and loyal to their risen
Lord. After the Spirit has come they rejoice that they are
counted worthy to suffer dishonor for His Name, “and every
day in the temple and at home, they cease not to preach Jesus
the Christ”; for, say they, “We cannot but speak the things
which we saw and heard.” The Pentecostal Spirit sends these
men out everywhere with the one purpose of turning the
world upside down for Jesus Christ. That same Spirit
enables them to overcome their pre-Pentecostal strife and con-
tention, and bears them on in the holy passion of Christ’s
redemptive enterprise. The Church today has spent much
time emphasizing a correct and intellectually exact confession
of Christ’s deity; we have spoken clearly as to the importance
of the Lord’s Supper; we have centered our faith about the
Cross of our Saviour; and we have gloried in the joy of Easter
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morning. But we have forgotten Pentecost; we have failed to
gather together in the Upper Room. We need that Upper
Room ; that consummation of our expectations and hopes; that
baptism of the Hofy Spirit. “It is expedient for you that I go
away,” says Jesus, “for if I go not away the Comforter will not
come unto you; but if I go, I will send Him unto you,” and
then, “greater works than these shall ye do.” Pentecost
releases the Spirit and henceforth Plis wondrous activity is to
then, “greater works than these shall ye do.” Pentecost
knows no bounds. Even as the river is channeled and held in
check until it reaches the open seas, so at Pentecost the Spirit
reaches the measureless waters of untold opportunity and
achievement. In previous ages the ship of the Church was
confined to narrow streams; at Pentecost she enters the vast
sea of the mercy of God. On this day the Spirit of Life comes
to dwell in the body of Christ, and the New Covenant Church
is born. That Spirit unites us all as members of Christ’s body
into one living Organism.
If the Spirit of Christ lives in the body of Christ, then Pen-
tecost must be a continual experience in the life of the Church.
A continual experience — and thus it is. The first Pentecost
does not stand out by itself as unnatural and abnormal, as if
the Spirit ceased working after that. The Spirit who produced
a first-century Pentecost has done the same through the ages
whenever the opportunity has been presented. God’s Spirit
has never left His Church — dark ages have been made bright
by His presence, and brighter years have been made radiant
by His love.
We follow Him through the centuries as He glorifies the
Saviour; as He takes of the things of Christ and reveals them
unto us. He moves in all the forces and events of earth. He
inspires the apostles to write for us the Scriptures of the New
Covenant. He watches o’er the travail of His Church as He
causes her saints and sages to unfold His progressive message
in terms of living doctrines. He incarnates Himself in human
life, and our bodies become His habitation, personality is
respected, governments become responsible for their acts, the
home is sanctified, slavery is abolished, and all life is purified
and lifted. He arouses His Church into Upper Room consecra-
tion that He may endue her with the flood tide of His life. He
leads forth an Athanasius to stand out against the world for
the defense of the faith; He inspires an Augustine to deepen
her spiritual life; He arouses a Luther, a Calvin and a Knox
to effect His Reformation; He raises up a Wesley to save
England and a Count Zinzendorf to issue the battle call to
modern missions. He calls ! They come ! The Spirit’s men —
Carey, Livingston, Paton, Martyn, Keith-Falconer, Moody
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and thousands of others in and through whom Pentecost has
been a continual experience.
And the Spirit has His men today. We see and know them
by their fruits. The statesman who stands out boldly for right
and justice ; the scientist who devotes his talents for the service
of mankind; the mother who gives herself in sacrifice for her
loved ones; the messenger of Christ who battles alone on the
frontiers against fearful odds; men and women everywhere
who see their duty and fulfill it joyously; countless souls who
discern God’s plan for their lives and give themselves for its
accomplishment. These are the Spirit’s lives, through whom
He blesses mankind. Thus He will always continue with us.
Has He not said, “I will never leave thee, nor forsake thee?”
In this joyful assurance let us pray that He shall live in us
more completely. Let us gather in the Upper Room for study
of His Word and meditation, and go forth to proclaim His
riches to men. Let the Church be found in one mighty prayer
of entreaty that in these latter days it may come to pass that
God shall pour out of His Spirit upon all flesh, and ‘‘Joel’s
prophecy shall at last receive its grandly complete fulfillment.”
For us the Day of Pentecost has fully come. We look back-
ward to that first Day of Pentecost as a Pattern Day; “all the
days of this dispensation should have been like it or should
have exceeded it.” Today was a Day of Pentecost, progres-
sively patterned after that first Pentecost, if, like the disciples,
we gathered in the Upper Room to wait upon our Lord and
the fulfillment of His Promise. Were you conscious of His
Presence? Did He come to you today? Do you know that He
has met with us?
“Speak to Him, then, for He hears, and Spirit with spirit
can meet ;
Closer is He than breathing, and nearer than hands
and feet.”
And we look forward — forward to the Perennial Pentecost —
to renewed and yet more abundant baptisms of the Spirit
which He is ever willing to give to us; to more complete sur-
render and to richer enduement with His power and life. For
Pentecost should be a vital experience in the life of the
Church. The body into which God’s Spirit comes should grow
and develop. That is the purpose of Pentecost — an unfolding
of power and life. Such a vital experience in the life of the
Church would mean the resolution of all her discords into one
grand symphony of aim and purpose. That harmony in the
Spirit would provide an answer to certain problems which
confront the Church today. The doctrinal problem of escha-
tology has in these years become a burning issue and demands
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of the Church some tangible expression of faith. It is only in
the Pentecostal spirit of united love that the Church can dare
to make a creedal statement on this last of the doctrines.
Great social and economic problems of today summon the
Church to acknowledge the social implications of the Gospel
that is hers. This summons calls tor earnest and whole-
hearted consecration. This is a realm where the Church may
not tread save only as in prayer she follows the leading of the
Spirit. “Possibly we have reached an era in the history of the
Church when we need anew to ‘search the Scriptures,’ when
we should not take it for granted that we know all that the
Scriptures teach. ’ Perhaps the time has come when the
Church should launch out in faith to proclaim anew what she
believes and how she will live. It may be that we should be
challenged by the thought of the puritan John Robinson when
he spoke to those departing on the Mayflower, “the Lord has
more truth to break forth out of His Holy Word. I beseech
you remember it. It is an article of your Church Covenant.”
We dare to believe that the Spirit has an answer for myriad
problems which may confront the Church. We trust that He
will guide us into all that God wills us to know.
Such a vital experience of Pentecost in the life of the Church
would mean the progressive ushering in of the Kingdom of
Jesus Christ. Then the Church would not merely pray, “Thy
Kingdom come,” but she would muster her forces and harness
her energy to bring that Kingdom in. Not by might, nor by
power, not by display of outward glory, but by the Spirit, by
the permeative operation of the forces already lodged within
her, will that spiritual kingdom come. Let us bid the optimism
of our faith shine through all the clouds of failure and tem-
porary defeat. Let us live in brave confidence and serene hope-
fulness, in wondering expectation of what great things the
Spirit of God will do next in His Church. Behold Pentecost
become “a world-wide experience in the incarnation of the
Holy Spirit in the whole life of humanity.” Catch a vision of
the Christ as He reigns Sovereign in that spiritual “empire
which sweeps the circle of creation.” Let the Church pledge
herself resolutely to the consummation of that glorious pro-
gram. Let us preach this Gospel of the Kingdom until it be
established. The river of divine power has flowed down
through the ages gradually increasing from a tiny stream in
which children love to play to “a majestic river overflowing its
banks and sweeping everything before it in its resistless
might.” Let us have faith to believe, and love to labor, that
these waters shall continue to flow on with undiminished
power “until by their life-giving influence every Dead Sea has
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been healed and every desert-place reclaimed and made to
blossom as the rose.”
‘‘Who is sufficient for these things?” Through God’s life-
giving Spirit we are !
Come, Holy Spirit! Come as the Wind! Breathe on us,
Breath of God! And with Thy unseen zephyrs hush our wild
spirits in Thy calm and peace, or with the rushing of Thy
mighty wind awaken us to life and duty !
Come, Holy Spirit ! Come as the Fire ! Purge these hearts
of dross with Thy celestial flames of loving purity. And with
Thy burning Truth touch off these cooling embers that lie
smouldering on Thine altar-fires, that each life may be a fer-
vent witness, each tongue a living flame, to flash forth Thy
redeeming grace.
Come, Holy Spirit, Come ! Baptize and fill us with the
fullness of Thyself. Yet hark, O Church of God! It is the
Master’s Voice! And it echoes across the centuries — “Lo, I
am with you always, even unto the end of the world.”
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THE PRESENT NEED OF DOCTRINAL
PREACHING
The Reverend John Bovenkerk
\Y/E are living in a clay of decadence in doctrinal preaching.W Late books on preaching and articles in homiletic
periodicals remind us of it. The phenomenon is strikingly evi-
dent in the American pulpit. Is this to our credit? Is the
American preacher making the best contribution to Christen-
dom, if he, as is too generally the case, deliberately avoids the
doctrinal type of sermon ? is it not the chief concern of the
minister of the gospel at all times and everywhere to preach
doctrine?
Ever since the days of Noah, who was a preacher of right-
eousness, till the present day, God has graciously provided the
men and the message and that message has ever been one of
Truth. The very heart of the Old Testament preaching was
divine revelation and the very core of New Testament preach-
ing is doctrine. And what is even more remarkable, each great
preacher has had his characteristic doctrine which he empha-
sized. The message of Jesus emphasized specially the King-
dom of heaven. The apostle Paul stressed the doctrine of the
Church. Athanasius was the champion of Trinitarianism.
Augustine brought out the fact of sin. Anselm selected the
problem of the atonement. Luther brought to the fore the
truth of justification. Calvin made the sovereignty of God the
fundamental of his theology. Wesley sounded forth the mes-
sage of regeneration. This is not to be understood as though
great historic preachers neglected the other doctrines of the
Scriptures. We simply mention a few illustrious names to
illustrate the fact that there exists a perennial need of doc-
trinal preaching and that the men who understood their day
and generation supplied that need.
Why, then, do men object to the preaching of doctrine
today? Dr. Chas. E. Jefferson speaks of it in his excellent
book, “The Place of Dogma in Preaching,” when he asserts :
“Dogma is every weh ere spoken against” and he shows that
the novel feature of the present situation is the disparagement
of doctrinal preaching not only by members of the church, but
also by Christian authors, Christian papers, Christian scholars,
and even by Christian preachers. Generally speaking, there is
an apathy, and in not a few instances open hostility, to the
preaching of doctrine and dogma.
How to account for this reaction ? Let me bring before you
a few causes, by way of suggestion.
1. We are living in a different world than our fathers and
grandfathers lived in. We have a different psychology, a dif-
ferent system of education, a different conception of law, a
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new science with new apparatus ; our viewpoints and perspec-
ti\ es have changed; all our relations pertaining to the Home,
the Church and the State are in a unique process of transition,
Solomon s dictum that there is nothing new under the sun is
gravely questioned. Our fathers used periods and exclamation
marks; their children prefer parenthesis and interrogation
marks. Confessedly, we live in an age of scepticism and expec-
tancy. 1 he world is constantly asking for the next new and
novel thing. Is there still anything infallible and authorata-
tn e. It seems as though everybody is asking the Pilate-ques-
tion : “What is truth?” J
. 2-. Modern people are sensuous, sentimental, pragmatic and
irenic. The things that satisfy the senses and affections are
diligently pursued. The utilitarian side of issues is considered
of far more importance than their underlying principles. Most
everything is settled by compromise. Above the entrance and
exit of every conference and convention we read: “Let us
have peace !” The heart receives greater recognition than the
mmd. Affection overrules intelligence. The will is subordi-
nated to changeable emotions rather than to sound reason.
The wishbone strives against the backbone for pre-eminence.
Grace takes the place of law. Principles do no longer deter-
mine moral conduct. The Ten Commandments have become
obsolete. You do not have to be orthodox to be good. Poetic
imagination means more than historic fact. Creative power
and self-expression are the two popular gods, like Baal and
Ashtoreth of old. At best, the Golden Rule is accepted as the
human Alpha and Omega of morality and religion. This is
decidedly an age of humanistic morality and superficial reli-
gion. In the mad rush for diversion, particularly in the modern
way of the “week-end,” folks are so jaded and fagged out on
Sunday morning, that they want music instead of sermons,
entertainment rather than instruction, and many a good-
natured preacher falls in line with the demand for a quick
lunch and he serves his ill-prepared food with dispatch to the
fast-traveling pilgrims who are ever going and never arriving.
The Zeitgeist is also one of standardization and unification.
Much has been written about the leveling process so very-
evident in our day. Although, idealistically conceived, the
purpose is laudable, and even within certain limits acceptable
and good, the detrimental factors appear repeatedly in the
sacrifice of the principle of variety with its concomitants of
originality and distinctiveness to a kind of unity that is more
mechanical than organic. In other words, we are living in a
machine age. Everything constructed must conform to certain
patented models. Standardization and unification are the rule
not only in industry and business, but are rapidly becoming
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the two tracks on which all the vehicles of education and
religion are supposed to run. The result is altogether too much
conventional performance according to the prescribed fashion
of the day with very little room left for originality and dis-
tinctiveness. The present rigid rule that obtains in education
is a patented curriculum, authoratatively stamped with the
O.K. of a body of educators who prescribe the formulas and
the fashion and are quite determined to make their standard
national, if not universal. The same monopolizing tendency is
noticeable in the realm of religion, to be more concise, in the
Protestant Church of our land. All churches must conform
to a certain preconceived mode of worship, liturgy, govern-
ment and doctrinal preaching and teaching. This is more than
a tendency, it is a consolidation movement in which the Fed-
eral Council of Churches, the State Sunday School Associations
and the proposed church-unions of today play important parts.
That certain distinctive doctrines, such as have been happily
emphasized by the separate denominations, must necessarily
be relegated to the background or receive a minimum of atten-
tion or eventually be wiped out of existence, in order to effect
the national mergers, seems imperative. That the very Gospel,
which according to the apostle Paul “is not after man” stands
in danger of being diluted to please the masses, can hardly be
doubted. To a great many in the churches Christianity is no
longer a system of doctrine but almost exclusively a creative
and transforming force in the life of the individual. Creeds are
at a discount. Scepticism is at a premium. In the words of
Emerson : “There is more faith in an honest doubt than in
half the creeds.” There never has been a time with such strong
and subtle temptations to sum up the Christian religion in the
shortest possible formula or to reduce it to a brief ethical code.
So much for the present-day reaction against the preaching
of doctrine.
In many ways the situation in our churches is deplorable.
Ignorance of the Bible is amazing. A working knowledge of
Biblical doctrine is the possession of a small minority in each
congregation. Many loyal church members complain that they
know not what to believe. It is easy today for the “isms” to
steal sheep. The false prophets get their devotees not from
the world but from the evangelical churches. American
ministers are being criticized by their English colleagues for
taking their task too easy; we preach too many topical ser-
mons, do not study the Scriptures diligently and critically
enough to produce expository sermons and withal are lacking
in spiritual power and passion. True or not true? Guilty or
not guilty? Let us not forget that the ignorance, indifference
and spiritual lethargy of American church-goers make it easy
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for the preacher to preach anything but doctrine. “Give the
people what they want” is a subtle and most tempting sug-
gestion. But the Word of God warns us not to give them
stones for bread. Blow shall we meet the situation, complex as
it is, and as serious as complex?
Shall we agree that this new age, so different from the days
of Washington and Lincoln does no longer need the preaching
of doctrine? Is it best just to smile at this sensuous, senti-
mental, pragmatic and irenic generation and feed our
audiences on Sunday with a twenty-three minute address on
a topic more literary than theological? Or is it perhaps advis-
able, m view of unification processes going on, to quietly drop
doctrine and dogma out of our discourses?
But by doing that we strengthen people in their erroneous
and evil ways. The Gospel must be preached and it is impos-
sible to preach it without doctrine. “Thou shalt love the Lord
with all thy mind.” A religion without doctrine is a thing
essentially contradictory. A church without a creed is incon-
ceivable. The Christian religion cannot be defined only in
terms of personality and life. When Jesus said, “I am' the
Way,” He added, explaining, “the Truth and the Life.” The
object of Christian preaching is the restoration of the image of
God in the souls of sinful men, and truth is basic to godliness.
Sinful man needs the truth, that the eyes of his understanding
may be opened by means of the Word of God and the light of
the glorious Gospel of the Son of God may shine in his heart.
The truths of sin, redemption and the Christian life must be
preached. If those precious seeds of true knowledge are not
sown, righteousness and holiness will never blossom forth.
The Holy Spirit honors the proclamation of the truth.
Although preaching possesses no inherent efficacy but derives
its effectiveness from the regenerative work of the Spirit, it is
nevertheless the ordained instrumentality to glorify God in
the salvation of souls; in fact, indispensable to that end. The
minister of the Gospel may rest assured that the Holy Spirit
will do His part, if the ambassador of Christ faithfully per-
forms his part. That is God’s covenant way.
The greatest task of the minister is to preach the Word of
God. “I charge thee in the sight of God, and of Christ Jesus,
who shall judge the living and the dead, and by his appearing
in his kingdom: preach the word; be urgent in season, out of
season ; reprove (bring to proof), rebuke, exhort, with all long-
suffering and teaching” — this was the primary task of the
preacher in the first century and it is that now. Christ’s ser-
vant may not shun to declare the whole counsel of God.
Today’s very reaction against doctrinal preaching consti-
tutes a challenge that stares every true preacher in the face.
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As in the clays of Old Testament apostacy, the prophets were
often unpopular because of the message they delivered in the
name of God, so we today must face, if need be, opposition and
ridicule. We must rightly divide the Word of Truth, cost what
it may. A self-seeking and time-serving minister will evade
the teaching of those doctrines which are known to be unpop-
ular and offensive to the carnal heart, but this is a connivance
at error and tacit sanction to the rejection of unwelcome
truths. It mars the symmetry of the Gospel scheme and leaves
on the minds of thinking people incorrect impressions relative
to the plan of salvation. It is unworthy of Jesus Christ who
did not avoid offences by avoiding the proclamation of the
truth.
If my interpretation of the history of the Church is correct,
it stands like a Rock of Gibraltar, from the day of Pentecost to
the present anniversary year, that preaching must be doctrinal
to be effective. Every genuine spiritual awakening and
reformation was not only born in prayer but had at the same
time its inception in a rediscovery and a reaffirmation of truth;
Truth, crushed to earth, rose again; Light, hid under a bushel,
was replaced on the lampstand; doctrine, for a time buried, was
brought forth out of its tomb and enthroned. This age is not
different from any other age in respect to its need of the un-
changed and unchangeable Truth. The failure of indoctrinating
the members of the church must be counted among the chief
causes of their spiritual anemia.
We gladly acknowledge that, in many respects, we live in a
new world. This is a day of general education and it seems as
if “all the old horizons of knowledge have disappeared and new
worlds have swum into our ken.” But, does not that very con-
dition make the proclamation of the God-revealed truths more
imperative than ever? Has God become less infinite, less inter-
esting, or less indispensable than formerly? Or has perhaps the
Bible become an antiquated and useless instrument? (I am
reminded of the graphic poster, distributed by the American
Bible Society in 1929, uniquely displaying scenes of modern
life from worship to jazz, and bearing the motto, “FOR SETCH
AN AGE AS THIS.”) Because this age is as it is, it needs
God and the Bible. This generation needs vitally comprehen-
sive, serious, painstaking and practical preaching of all the
doctrines of the Scriptures. If ever there was a time when
young men were well prepared for the ministry from the
intellectual point of view, that time is now. If ever people
were well prepared because of the advantages of general edu-
cation to receive logical, intelligent and thoughtful sermons,
that time ought to be now. Why should theology with its
dogma and creed be treated apologetically, when every scien-
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tist has his dogmatic dicturns and credal statements? Why?
Are we ashamed of the progress the Queen of Sciences has
made and therefore ashamed to let her occupy her rightful
throne? If this perchance should be the case, it is our business
to restore to her her ancient rights and authority. The philos-
ophy of evolution, still prevalent in our day, demands from
our point of view the vigorous preaching of the doctrine of
creation by the Lord God Omnipotent. The pantheistic cur-
rents of thought, ever leading into false mysticism, need to be
offset by the bold proclamation of God as a Personal Being
and by discriminative instruction in the doctrine of the
Trinity. The wonders of science may well be made stepping-
stones to lead people up to the faith in a miracle-working God.
The studies in comparative religion are most conducive to a.
discussion of the supreme authority of the Scriptures and the
finality of the Christian religion. In short, this Paper Age is
like the challenge of a large and well-bound notebook on the
blank pages of which the minister of the Gospel should feel
constrained to write the very oracles of God legibly, and
indelibly.
Alas, we are living in an era of humanistic morality. There
is a spirit of indifference as to things once regarded holy. In
our beloved land many are tempted to dispense with the Bible,
the Church and the Christian Sabbath. Many have practically
abandoned these and other sacred institutions. There is a
great multitude without a shepherd, roaming about at will and
not finding pasture. Many say, “We can be good without the
Bible and the Church and we can hear all the sermons we
want over the radio.” Here lies a difficult problem for the
Church of today. It does not come within the scope of my sub-
ject to discuss ways and means to reclaim this multitude. But
we are concerned with this humanistic morality as it affects
our church life. It certainly does affect the Church. How shall
we counteract its baneful influence? Should it not be said
that to a considerable extent we are reaping what we have
sowed? For too long a time the Church has been neglecting
indoctrination. Particularly do we need a revival of sane
Puritanism with its Scriptural emphasis upon the Law of God
as the rule of faith and practice. Evangelism, in the current
meaning of that term, will not remedy the deplorable situation
of today. There is too great a danger of mistaking animal
excitement for true religion and the subsequent admission of
self-deceived people into the communion of the Church. The
practice of calling loudly and pleadingly on people to repent
without teaching them definitely the meaning of true repent-
ance and of faith on the Lord Jesus Christ is fraught with
deception and hypocrisy. Thousands of communicants have
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been received in the Protestant churches from year to year
who remain in the church no longer than the time discipline
requires to put them out, or, they continue in it only because
discipline has become a dead letter. Excitement produced
merely by passionate appeal together with much artificial
machinery is termed conversion, frequently too much to the
praise of those who have affected it. How many coming for-
ward to a designated mercy-seat, have supposed that they were
coming to Christ for salvation, because they were not suffi-
ciently informed? How many have mistaken the yielding of
themselves to the arbitrary requirement of a passionate
preacher for submission to the righteous demands of Christ,
later on to be disillusioned?
The remedy for the existing evils does not lie in the direc-
tion of that kind of evangelism. The churches of the Reforma-
tion and the Reformed Churches in particular stand upon an
entirely different platform. Instead of boisterous declamation,
they believe in quiet and patient teaching beginning as early in
childhood as possible. Instead of artificial machinery to wind
up the emotions, they prefer to instill into the youthful mind
line upon line and precept upon precept and into the tender
heart of youth the spirit of worship and prayer. Instead of
high-powered appeal for immediate surrender of the will to
God, they choose rather to build a Christian character and life
in harmony with the natural development of the individual.
It seems a long road to travel, but this educational method is
a sure way and a tried way. It is the Scriptural method which
God has promised to bless, has blessed and continues to bless.
The gracious promises of the Covenant are by far the best
security God has given for the inheritance of eternal life. And
if any one objects to all this indoctrination, predicting that it
will result in a historical faith, we thank him for the sugges-
tion and add that historical faith is a requisite to saving faith
and therefore most desirable to begin with, but also that the
promises of God give us warrant to believe in a more vital
work of the Holy Spirit in answer to persistent prayer. This
Christian educational method is, we believe, the best evan-
gelism in the Church of Jesus Christ and it lays the firm foun-
dation for doctrinal preaching, which will produce the type of
Christians who are rooted and grounded in the faith and who
can give an account of the hope that is in them by verbal
testimony and loyal devotion to Christ and His Church.
This leads me to the last phase of my subect : the distinctive
task of the Reformed Church in the matter of doctrinal preach-
ing. This high calling is the same today as yesterday.
We have spoken of the danger of standardization and uni-
fication. Applying this present-day movement to the preach-
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ing of doctrine, it puts the denominational emphasis upon
certain distinctive doctrines at no small disadvantage. As in
the case of our denominational colleges standardization crowds
in upon the distinctive character, function and contribution of
those institutions, so a similar detrimental effect theatens the
separate denominational churches today. It is clearly the
revealed will of God that the various denominational churches
make their own characteristic and significant contributions to
the sum total of Christianity. This is included in the divine
and universal law of diversity. I hold the Ford automobile in
high esteem, but would count it a calamity if every machine on
the highway were a Ford. I have respect for the well-organ-
ized chain-stores and mail-order houses, but the Lord save us
from the mark of the beast stamped upon a nation- or world-
wide monopoly. We must reckon with the ever-present prob-
lem of sin. If ever we complete a merger of the Protestant
churches of America, we have come, I believe, to the begin-
ning of a rapid apostacy that will usher in the Antichrist on
short notice. Can it be prevented? Our question is rather:
What is our present duty and our God-given task?
That duty, like the drumbeat of a regimental band, is to
march on to victory in and through our own denomination. If
we are ashamed of our own Reformed Church, we are ashamed
of ourselves. If we are ashamed of our Church, we may well
be ashamed of the Church of Jesus Christ in the world. If a
citizen of the United States is disloyal to his own country with
its blood-bought liberties and glorious institutions, how will
he figure as a world-citizen? I plead for church loyalty. I
plead for adherence to our creeds. I plead for doctrinal
preaching in harmony with our confessional standards.
I plead for sane catechetical preaching. I shall not prescribe
the precise method — though it would be a blessing if
our people knew the contents of the Heidelberg- better —
but its doctrines must be preached, unless one does not
care to be branded as a traitor to the Constitution of the
R. C. A. and a violator of his solemn vows as an ordained
minister. That Pleidelberg Catechism is essentially no more
antiquated than Paul’s Epistle to the Romans or the whole
Bible, for that matter. The great fundamentals are interpreted
there in far superior manner than some Fundamentalists not
far from here are treating them today. We have reason to be
proud of our Catechism and we need not feel ashamed of our
Belgic Confession or our Canons of Dordt. Our present task
is to preach those Scriptural doctrines patiently and fervently
to this fickle and sceptical generation with the proper applica-
tions to modern life, that true knowledge, righteousness and
holiness may find their echoes in the hearts of our people.
MM
After all, we honestly believe that there is a hunger for truth
and a seeking for sure foundations. This restive age seeks rest
and peace and the doubting masses want something that is
positive and unchangeable. Our task as dispensers of the truth
is to satisfy the soul’s deepest longings by proclaiming the
unsearchable riches of Christ and to present the doctrines of
the Bible in such a way, that truth becomes as a vital energy,
that the Word shall become flesh and the doctrines shall be
dynamic forces radiant with light, love and life.
Across the Atlantic is a preacher whose army epithet is
“Woodbine Willie.” He is a remarkable man, a real comrade
and an original type of preacher. Whether or not you agree
with Studdert Kennedy’s theology, one thing is certain, you
cannot help loving him for his frankness, courage and serious-
ness. He is a champion of the creed and preaches doctrine and
dogma with tremendous emphasis. In his own words: “Un-
dogmatic teaching is the driest, dullest and dreariest thing in
the world ... It only consists in dressing up platitudes and
putting powder on their noses . . . Un dogmatic teaching is so
broadminded that it is not deep enough to wet the uppers of
your boots. It gets no where. It has no god. It tells men to
worship all gods in moderation . . . Undogmatic teaching can’t
be Christian because it has to be careful — it must not hurt
anyone’s feelings ; so anything is as true as anything else ; you
just believe what you like . . . What we need is not less
dogma, but more of it— tons of it . . . Don’t let’s talk any more
nonsense about abolishing creeds; you might as well' try to
abolish bread and butter ... If your creed is dull, it is dead or
you are dead, and either one or the other of you must be made
alive again. Either you must change your creed or your creed
must change you. That is the problem that faces us — are we
to change the Christian creed, or is the creed going to change
us? I’m betting on the creed every time, and I want to tell
you why.”
With this bold, provocative introduction, the Right Rev-
erend G. A. Studdert Kennedy launches upon a popular
exposition of the Apostles Creed. To him doctrine and dogma
are worth looking into quite apart either from the fact that he
believes in them or that the Church cannot dispense with
them. He believes that doctrine like iron must go into the
blood of the present generation to save it. To him, for
example, the doctrine of the Virgin Birth of Jesus flings a
most defiant challenge into the face of today’s naturalistic
interpretation of the relation of sex. As an iconoclast of
scholarly distinction, he assails the popular fallacy that an
instinct is to be explained by its low origins rather than by its
high destiny and he nobly battles against the error that lust
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explains love. He finds great comfort in the truth of the Virgin
Birth, when he discerns this divine fact right in the midst of
the struggle between the naturalistic and spiritualistic views
of the universe. It is to him a storm-center not only of theo-
logical controversy, but especially of the new school of anti-
Christian ethics which pours contempt on it, because the
doctrine seems to point to a break in the natural order. He is
delighted with this divine interruption, because it calls us to
forsake the animalistic life of the cattle in the field and lifts us
up to the high level of the divine-human. Woodbine Willie
understands the art of making doctrine the very stuff and
staff of life.
That should be our high aim ! Not the letter that killeth, but
the Spirit that maketh alive. Truth that regenerates and
vitalizes! Truth that leads into righteousness and holiness and
transforms human lives ! The doctrines of the Holy Word
“for teaching, for reproof, for correction, for discipline in
righteousness that the man of God may be complete, furnished
completely unto every good work.”
The challenge of this new day, so wonderful and glorious
and yet so pathetically humanistic and mechanical, must be
faced heroically, intelligently and sympathetically and met by
the fearless, spirited and artful presentation of the unchanging
principles of divine and living truth, the Truth that is in Christ
Jesus, the same yesterday, today and forever, the Savior of
men in every age and clime. “He that winneth souls is WISE.”
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OPENING OF SEMINARY
' I ’HE opening of the Western Theological Seminary on
1 Wednesday and Thursday, Sept. 17 and 18, 1930, was a
happy occasion. There were special reasons for our rejoicing.
First, the number of students who appeared on Wednesday,
making application for admittance to the Junior Class, was
most gratifying. The entrants, including those received by
the Board, of Superintendents last May, totaled twelve Juniors
and one Middler. Recalling how our president, after a survey
of the prospects at both Hope and Central, reported to the
faculty last spring that there was little hope of enrolling more
than four or five new students the coming year, we are happy
indeed with the number entered. This is indeed a very satis-
factory and normal average.
Again, we were happy on Thursday morning, when many
friends gathered with the faculty and students for the formal
opening exercises. Dr. S. C. Nettinga, .our new president, pre-
sided, and Dr. Henry Hospers of the Old Testament Depart-
ment gave the address. This last was a masterful exegesis of
Isaiah 54:12 presented in the speaker’s usual scholarly and
interesting manner.
The Faculty Reception was held on Friday, Sept. 26. The
place was Hope Church with its commodious parlors. The pas-
tors resident in Holland and Zeeland, missionaries, on furlough
and now making their home in Holland, together with their
wives, were invited guests, as were also members of the Col-
lege Faculty.
Dr. Nettinga was master of ceremonies. He was assisted by
Mrs. Nettinga and By Dr. and Mrs. Van der Meulen. The
opportunity for meeting old friends and new was enjoyed by
all. A very special privilege was ours in having with us the
Honorable G. J. Diekema, L.L.D., and now Minister of the
United States to the Netherlands, who with Mrs. Diekema
honored the occasion with their presence. Dr. Diekema gave
a very interesting and enlightening address on the Educa-
tional System of the Netherlands. Other features on the pro-
gram were piano solos by Mr. Greenway of the Middle Class
of the Seminary; a reading by Mr. Howard Shade of Hope
College, and vocal and instrumental musical numbers by a
trio from Hope College, consisting of Messrs. H. Shade, R.
Nichols and R. Niessink.
Refreshments were served by ladies of Hope Church.
We are pleased to pass on to our friends the following com-
munication from Dr. G. J. Diekema, U. S. minister to the
Netherlands :
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“For a long time certain well known seminaries and univer-
sities in the United States, all specifically designated by name
in a royal decree, have had the privilege of having their grad-
uates admitted to the universities of the Netherlands without
examination. To this list the Western Theological Seminary
in America has now been added.”
The Seminary is grateful to Minister Diekema for this priv-
ilege secured for its students and his continued interest in the
institution.
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WINDOWS OF RUBY
[An Exegetical Study of Isaiah 54:12]
Address delivered at the opening of the Western Theological Sem-
inary, Sept. 17, 1930, by The Rev. Henry Hospers, D.D.
A N exegetical study of this passage should at least recog-
r\ nize the critical question involved in its context. That
question concerns the authorship of the chapters 40-66, in the
chain of which our text forms a link: — Could Isaiah, who
lived so many years before the Babylonian exile, have written
I.
a message intended primarily for the exile? A full discussion
of this question would delay us too long in the journey to our
goal. We shall tarry here only for two observations, which
this question suggests.
The first is the timely need of an evaluation of the principle
involved, which is the reality and possibility of the super-
natural. The deutero-Isaianic authorship of the chapters in
question has been styled rationalistic criticism and an eminent
writer on Biblical Intro-duction comments: “Such it unques-
tionably is, for it is evident that it is not Isaiah, as such, that is
being criticized and assailed, but the supernatural, inspiration,
in a word, the possibility and reality of predictive prophecy.”
And Professor Franz Delitzsch in his earlier day used words
to the same effect, when he wrote : “The newer criticism bans
all who still venture to maintain Isaiah’s authorship as devoid
of science and conscience as well. To it, that authorship is as
impossible as any miracle in the domain of history, nature or
spirit. In its eyes only those prophecies find favor, of which a
naturalistic explanation can be given.” Grounded on this prem-
ise, it is perfectly logical for Ewald to say that “the prophetic
state is only the blazing up of the natural spark which slum-
bers in every man.”
Thus modern criticism finds itself in a strait between two
prejudices : — There is no prophecy, strictly so called. It either
changes the prophecies into retrospects, or it changes the rec-
ords of miracles into legends or myths; or it brings the events
prophecied so close to the prophet that to foresee them does
not need inspiration, but only combination. Hence, a recent
definition of religious modernism need no longer surprize.
Its chief exponent puts it in this language : “Modernism is the
intellectual endeavor to harmonize our religious thinking with
the new world-view that science has brought. Modernism, that
is, is primarily an intellectual endeavor.” In other words, the
Bible which the Church throughout the ages has viewed in
the light of supernatural origin is made to conform to the
findings or hypotheses of human science.
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In his latest book, “Some Living Issues,” Dr. Robert E.
Speer writes : “Modern knowledge no more makes impossible
a supernatural Christ, born of a virgin and risen from the
dead, than ancient knowledge.” And we can find no reason
why the question under discussion should not be placed in
the same category.
But there is a second consideration connected with the
above that is both interesting and significant. Orelli, the keen
German O. T. exegete, in his elaborate argument favoring an
author of the exile, relieves his soul in honest confession by
concluding in words like these: “Because the reasons leading
us to ascribe this book to an exilian author are so weighty,
its incorporation with the book of Isaiah remains a riddle.
After all, one thing remains utterly unexplained — the ano-
nimity of so glorious a book.” And Prof. Franz Delitzsch, the
erudite German scholar, who at first so staunchly defended the
unity of authorship, but in later years took position with the
newer critics, gives expression to his doubts in his introduc-
tion to the last edition of his commentary on Isaiah, on this
wise : “These later prophets are Isaianic — they are Isaiah’s
disciples ; it is his spirit that continues to operate in them, like
the spirit of Elijah in Elishah — nay, we may say like the
spirit of Jesus in His apostles ..... In view of this fact, the
whole book rightly bears the name of Isaiah, in as much as he
is, directly or indirectly, the author of these prophetic dis-
courses ; his name is the correct common denominator for the
collection of prophecies, which with all their diversity, yet
form a unity, and the second half particularly (40-66) is the
work of a pupil who surpasses the master, though he owes the
master everything.” Yet with what hesitancy he assumes this
position is evidenced by what he immediately adds : “Such
may be the case. It seems to me even probable, and almost
certain; but indubitantly certain it is not in my opinion, and I
shall die without getting over this hesitancy.” And thus, the
eminent critic, “being dead, yet speaketh.”
We have now tarried long enough in the sanctuary of the
remoter context of the passage of our study — consistent, we
trust, with the goal we have in view. Without the least com-
punction of conscience, and convinced that modern knowledge
militates against the supernatural element involved in the
question at issue no more than ancient knowledge, we still
with the Church of the ages calmly maintain that the old and
only Isaiah wrote these words. Wide, indeed, is the gulf of
the years that lies between the dwelling place of the prophet
and the abode of the exiles, and wider still between that of
th church of today. No matter! The bridge of God’s infinite
love has spanned the gulf and the promise of the windows of
ruby was brought to the disconsolate exile and to the church
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of today. Confronted with mystery, and the supernatural
looming large, it is reassuring in this connection to recall the
symbol of the ancient church, where it speaks of the purpose
of God: “This purpose proceeding from everlasting love to-
ward the elect,, has from the beginning of the world to this
day been powerfully accomplished, and will henceforth con-
tinue to be accomplished, notwithstanding all the ineffectual
opposition of the gates of hell, so that the elect in due time
may be gathered together into one.”
II.
Let us now turn to the immediate context of our passage.
And here I cannot forbear to call attention to the fact that it
was in the Holy Place of this 54th chapter, that Carey caught
the vision of his memorable missionary sermon, which he
preached in Nottingham, May 31st, 1792.' That sermon really
created the Baptist Missionary Society, while it has furnished
a motto for Christian enterprize that can never be forgotten.
His text was the 2nd and 3rd verses of our chapter: “Enlarge
the place of thy tent and let them stretch forth the curtains
of thine habitation; spare not, lengthen thy cords, and
strengthen thy stakes ; for thou shalt break forth on the right
hand and on the left; and thy seed shall inherit the Gentiles,
and make the desolate cities to be inhabited.”
He began by pointing out that the church was addressed as
a desolate widow, dwelling in a little cottage by herself; that
the command to enlarge her tent implied that there should be
an enlargement of her family; that to account for so unex-
pected and marvelous a change, she was told : “Thy Maker is
thy Husband,” and that another day He would be called “The
God of the whole earth.” He then proceeded to establish and
illustrate two great principles involved in the text: First,
“Expect great things from God; second, Attempt great things
for God.” It was as if the sluices of his soul were thrown fullv
open, and the flood that had been accumulating for years
rushed forth in full volume and irresistible power. On the
effect of the sermon Dr. Ryland remarked: “If all the people
had lifted up their voices and wept as the children of Israel
did at Bochim, I should not have wondered at the effect; it
would only have seemed proportionate to the casue ; so clearly
did he prove the criminality of our supineness in the cause of
God.
Yet it is not surprising that Carey should have caught his
missionary vision here. For the mysterious personage of one
who is called the Servant of the Lord now touches us" on every
side. In answer to the question who this may be, we shall set
side by side the portrayal of a keen exegete and the deductions
of an eminent theologian.
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“Unprejudiced exposition,” says Delitzsch, “must recognize
that the Servant of Jahweh is here described as he in whom
and through whom, Jahweh concludes a new covenant with
His people in the room of the old one broken.” — That new
covenant is referred to in the words immediately preceding our
text: Although the mountains depart and the hills move, my
favor shall not depart from thee, and my covenant of peace
shall not move, saith the Lord that hath mercy on thee. —
“The Mediator of this covenant with Israel cannot be Israel
itself, nor even the true Israel in relation to the mass; on the
contrary, after the mass has been swept away, the surviving
remnant is the object of this covenant. No more can it be the
body of prophets, nor in fact any collective whatever; the tenor
of the words, which is so strongly personal, is itself against
this ; it can only be that prophet, who is also more than a
prophet, the Messenger of the Covenant of Malachi 3:1. The
Servant of Jahweh appears here not only as he who procures
by his mediation a covenant for the nation, and light for the
Gentiles, but as covenant of the nation, and light of the Gen-
tiles, being in his own person the bond of a new fellowship
between Israel and Jahweh, and at the same time the light
illumining the dark Gentile world. This is more than can be
said of any prophet, even of Isaiah or Jeremiah. Accordingly,
the Servant of Jahweh can be none other than that One, who
is the goal and summit to which the history of Israel has been
struggling upward and onward from the beginning; the One
who casts into the shade all that has hitherto been achieved
not only by prophecy but by priesthood and kingship in
Israel; the One who rises out of Israel for Israel and for
all mankind.”
By way of supplement let us now hear the deductions of a
theologian. Says Dr. Bavinck in speaking of Old Testament
sacrifices : “Those few sacrifices which were prescribed did not
cover the whole life; they did not effect complete atonement;
they served only to arouse the sense of sin, and were types
which pointed away to another and a better sacrifice. The
Old Testament sacrificial cult was incomplete; priests were
themselves sinners; the blood of bulls and goats could not
take away sin ; the sacrifices needed to be endlessly repeated.
Everything indicated that the ceremonial dispensation of the
Old Testament had only a passing, symbolical, typical char-
acter. And, therefore, according to prophecy another covenant
comes into existence. Also another and a better sacrifice. And
this sacrifice will be presented by the Servant of Jahweh, who
takes Israels place, completes Israel’s work, and be for a cov-
enant to the people and light to the Gentiles, and present his
soul as a sin-offering for the people ..... The ceremonial cult
symbolized the necessity of atoning sacrifice; history revealed
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it in many examples, in Moses, in David, in Job, in the proph-
ets, and in the small number of the faithful, who had not
bowed the knee to Baal, that those who defended the Lord’s
cause, and were to that extent righteous, could enter in only
through suffering; and in the exile and afterwards as a church
Israel became the Servant of Jahweh, who, surrounded by
death and misery, and oppressed on every side, would still be
redeemed by The Holy One of Israel. Yet Israel is not the
true Servant of Jahweh; himself needs redemption; where,
indeed, could the prophet find in the past or in the present a
collective or individual person, a prophet, a martyr, who was
so miraculously equipped, who remained so perfectly faithful,
who in the proclamation of the truth to the Gentiles', endured
the keenest suffering and the most shameful death? .... But
the Servant of Jahweh receives just such a message for the
Gentiles and Israel places himself with all the saints and
prophets in Isaiah 53 over against that Servant of Jahweh,
acknowledges that he despised Him because of His suffering,
and confesses that just because of their transgressions and un-
righteousness, He was wounded and bruised. And though it
is not definitely so stated, nevertheless the Servant of Jah-
weh could be none other than the Messiah.”
And so the faith which penetrates the import of prophecy
awaits not only the Lion of the tribe of Juda, but sees in the
Servant of Jahweh of Isaiah’s prophecy the lamb of God which
takes away the sin of the world, even Jesus Christ. For,
among other things it recalls that when Jesus came to Naza-
reth, He opened the Book and read a passage that referred
to the Servant of Jahweh, and said: “This day is this Scripture
fulfilled in your ears.”
Thus the immediate context of our passage connects it with
this divine personage, and the passage depicts a salvation
which is mediated by Him through the fruit of His suffering
when it promises windows of ruby.
III.
We hasten on now to a consideration of the text of our
study. And on the foreground we place a literal translation of
the original, retaining the order of the words and the flavor
of their roots, and the idiom of the language. Thus we get :
“Behold, I set in antimony thy stones, and found thee with
sapphires, and I make rubies thy windows, and thy gates
stones of delight.”
Exegetically the following detail will suffice: —
The Hebrew word, which we translate “antimony” is puk.
King James has familiarized us with the translation : fair col-
ors and the usually excellent Dutch translation has gansch
sierlijk. Puk, however, is a black powder with a metallic
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lustre with which eastern women colour the eyebrows, and
eyelids both above and below the eyes in order to heighten
the splendour of the dark southern eye — to give them a more
deeply glowing fire ; to impart a youthful appearance to the
whole of the eye lashes even in extreme old age. The same
word occurs in the book of Kings in connection with Jezebel,
concerning whom it is said that when she heard that Jehu was
coming to Jezreel, she “put her eyes in puk,” i.e., painted her
eyes with it in order that she might present an imposing
appearance to Jehu, and die as a queen. Thus puk being-
used for mortar in the construction of the building here de-
scribed, the stones of its walls look like women’s eyes framed
in this brilliant dark cosmetic ; they shine out from the dark
background with sparkling brilliancy.
The sapphire flashes its blue from the foundation into the
complex of the fair building which stands out before the
vision of the prophet.
The word for windows in the Hebrew is shemashoth, and
literally means suns. Jewish scholars, like Kimchi and Abar-
nabel have translated windows. King James and the Dutch
Bible have made v/indows familiar. The Septuagint has para-
pets. Later commentators have translated the word battle-
ments and pinnacles, connecting the thought expressed in
these words with the literal word suns by reason of the sun-
beam-shape or their reflection of the sun. We decide, however,
on the old translation, because it is most natural, being more
in harmony with the nature of the entire picture which is that
of a beautiful palace, the windows of which may very properly
be conceived of as suns in as much as they are the lights of the
edifice. We also speak of window-lights. Hence we translate:
And I make thy windows rubies.
The Hebrew word, which King James translates agates and
the Dutch Bible kristallijnen, is kadkood. The root of the
word, however, suggests a sparkling red aspect, inasmuch as
it means to beat, to pound, to strike fire; hence the derivative
is most properly ruby.
The arched gates of the palace Jahweh forms of stones of a
fiery brilliancy, hence carbuncles.
The whole circuit in the midst of which this building stands
Jahweh makes precious stones: a mosaic composed of precious
gems.
Thus the promise of our text takes the form of a beautiful
building, standing in the midst of a splendid circuit, all aglow
with the colors of the fairest stones. Whether these colors have
symbolical significance need not detain us here. Of one thingwe
may be certain, namely that they are general images intended
to express beauty and magnificence agreeably to the idea of
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the eastern nations. The text presents a picture painted with
the brush of a prophet, and dipped in such paint as the con-
crete nature of the prophet’s language, which was the Hebrew,
afforded. Even as Jesus had in mind the image of the immense
oriental palace, in which there were apartments, not only for
the sovereign, and for the heir to the throne, but also for all
the king’s sons; — or perhaps, had in mind the temple in
Jerusalem, which had the Holy of Holies, surrounded with
tiers of upper and lower chambers, where the families met for
the sacrificial feasts — when He said : “In the house of my
Father are many dwelling places”; so here, that palace, now in
ruins, loomed up before the vision of the prophet in its orig-
inal splendor as an analagon of the transformation which the
promise holds out to them.
Thus this prophetic word proclaims that the great God is
preparing a mansion for His people founded on sapphires,
environed with stones of mosaic glory, the carbuncle flashing
from its arched portals, and having above all the distinctive
glory of an outlook through windows of ruby. — As the morn-
ing sometimes baptizes the distant landscape with purple
splendors ; as the evening often pours glory over all the earth ;
as the fading light of day at times causes the snow-capped
tops of the mountains to glow with celestial light; and as the
aurora of the northern skies often paints the fimament with
soft and transparent red, so the great God here speaks of a
mansion that He would build for His people, that would have
windows not with bars of iron or lattice of brass, but with
windows of v/hole ruby in one piece : a mansion with an out-
look of fascinating beauty.
Obviously, this promise of windows of ruby cannot refer
primarily to the Father’s House above, for the prophet intro-
duces Jahweh in a following verse, saying, “I have created the
destroyer for bringing to nought,” and that is unthinkable in
heaven.
Nor can the promise refer to an external state of happiness
on earth, for Jahweh continues and speaks of a “coming ter-
ror — which shall not come near thee,” and cross-bearing does
not cease until death.
But when the prophet closes this chapter with the words:
“Every tognue that cometh with thee into judgment thou
shalt condemn — this is the heritage of the servants of the
Lord, and their righteousness is from me,” he clearly indicates
that the mansion with its windows of ruby that spread be-
witching glory on every scene that lies before is the symbol of
faith’s state of spiritual blessedness. The man of faith beholds
his past, his present and his future transfigured by the glow
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of the eternal morning, while the beams of the Sun of Right-
eousness cast their soft ruby light over all of life.
The inner connection of this prophecy with what preceeds m
the 53rd chapter must not be overlooked. It sets before us the
vital truth that windows of ruby are God’s gift of grace
through the (vicarious) suffering of the Servant of Jahweh.
IV.
Finally, let us turn the text of our study on two particulars
of application. And
First, on the fortunes of the Church. Speaking on “Protes-
tantism Tomorrow,” on the occasion of Westminster Semi-
nary’s first commencement in Philadelphia last May, Dr. Mc-
Cartney said : “Instead of those great words, Repentance,
Faith, Regeneration, Pleaven and Plell, — words which pierce
like stars the fog and darkness of the night of sin, — we have
these curious substitutes, Unity, Eugenics, Birth Control,
Internationalism, Community-ism, and all that vast hokum,
which now is widely received as an equivalent for the Gospel.
Those who desire such dilutions can drink decaffeined coffee,
and smoke denicotined tobacco, and now we have de-chris-
tianized Christianity. So far has this process of de-christianiza-
tion advanced, that those who founded the Protestant church,
and the first apostles themselves would never recognize the
Gospel now offered to the world as that in which they put
their trust and for which they jeopardized their lives. Even the
devils themselves might well express amazement, and say as
did the evil spirits whom the seven sons of Sceva sought to
exorcise: ‘Jesus, I know, and Paul, I know, but who are ye?’
Although the seal of it had long been here, this change has
come over Protestantism within a generation. And who dare
deny the accuracy of this portraiture?”
But was the orator discouraged? And shall we be discour-
aged? Darker days may lie before the Church, and the great
Apostacy is yet to come before the day of consummation, yet
the Christian is not a pessimist — God gave him windows of
ruby, and the orator of Westminster described what he beheld
through them, when he concluded, in these words : “Our
school is founded as a token of our faith in the reverescence
of evangelical Christianity, and that as the tops of the moun-
tains were seen after the deluge, so after the deluge and inva-
sion of unbelief in the Protestant church, when the angry
waters shall have subsided, those sacred heights, the moun-
tain tops of Sinai and Calvary shall again be revealed, and
the Church shall again bow in gratitude and devotion and
love before the Cross of the Eternal Christ.”
As a second particular of application, let us be reminded that
this promise of the new covenant so gloriously and effectively
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mediated by the Servant of Jahweh, who is none other than
the Eternal Son of God, has significant bearing on the life of
the individual saint of God. His viewing through the win-
dows of ruby sigifies the vision of everything that appears be-
fore the eye of his soul in the blessed glow of faith — his past
appears before him in the glow of God’s forgiving mercy; his
present in the glow of the Father’s love, and his future in the
glow of the grace of the Lord Jesus Christ, who said: “In the
house of my Father are many mansions.”
Through the ruby window of a sunset a Dutch poet once
visualized that promise: he beheld little white clouds lifting
themselves on the hill-tops of the western skies out of a pur-
ple twilight glow; they floated hither and thither until at last
they merged, and seemed to form a castle resting on pillars
of ruby. Then, in ecstacy he turns to his Savior and sings of
the glory into which he hopes to enter, when at last the
Heavenly City descends on earth bedecked and shot through
with a glory to which all the flickerings of this world’s lights
can offer no comparison.
Thus I have attempted to reproduce the poet’s thought, but
the glory of it appears only when himself sings it:
Ziet, hoe aan de avondkimmen
De witte wolkjens klimmen
Uit purperen schemerschijn ;
Zij naderen en wijken
Tot zij vereenigd zijn; —
Tot zij een burgt gelijken
Op zuilen van robijn.
Mijn Heiland, nooit volprezen !
Hoe zal ’t mij dan eens wezen
Wanneer geen zon meer straalt;
Maar uit Uw klaren hemel
Uw eeuwig Zion daalt :
Waar ’s werelds lichtgewemel
Noch aardschen droom bij haalt.
Holland, Sept., 1930.
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LIBRARY NOTES
Many Contributions — All Gratefully Received
HE Seminary library has been greatly indebted, during the
past six months or more, to certain generous friends, who
have made possible the employment of Assistant Librarian, in
the person of the Rev. H. J. Potter, and some very important
improvements.
First came the gift of one hundred and fifty dollars, by Mrs.
George Kollen, Holland, Mich.
Then followed the installation of a new electric lighting sys-
tem, by the graduating class, as a parting keep-sake gift to the
institution that had trained them for the ministry. It has been
the habit of graduating classes in recent years to leave such
a memorial behind them.
The gift of the class of 1930 is indeed a noble one, costing
about $175.00, and is a comfort to all users of the stack room,
as each alcove has now its separate switch, and the light, when
turned on, floods the shelves, on both sides from top to bottom.
The next great gift was that of $125.00 each by our good
friends, Air. C. Docker, of Grand Rapids, and H. E. Rangeland,
of Muskegon. This made possible not only the continued em-
ployment of the Assistant Librarian during part of the vaca-
tion, but also the kalsomining of the walls in the stack room
and a thorough cleaning of the library, both upstairs and down
stairs, which has made it a much better place to work in.
The final gift to be acknowledged is that by Air. A. T. Van
der Borg', of the Gano church, through the pastor, the Rev. J.
Kuite, of twenty-five dollars.
All of these generous contributions have been most grate-
fully received. Without them no progress would have been
possible. They emphasize our need for an adequate endow-
ment for library purposes. We have now the beginning of
such an endowment, but it is less than $7,000. We ought to
have upwards of fifty thousand dollars, so that the resulting
annual income would warrant the employment of a trained
librarian for full time service. We have already what is prob-
ably the best theological library in Alichigan, but with a
reasonable endowment and the services of a librarian, it would
soon become one of the best in the Middle West, excepting, of
course, the great libraries in Chicago.
Once and again ministers have sent in requests for books on
certain subjects. We hope all readers of “The Theolog” will
feel free to do so at any time, and we shall take pleasure in
sending such books as we have .
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BOOKS ADDED
Since the first of May, this year, there have been added to
the library 363 volumes, representing 206 separate titles, of
which 291 volumes were by gift, and 72 by purchase, costing
$183.82.
Chief among the sources of books received by gift was the
Dutch library of the late Dr. Henry E. Dosker. His English
books went to the library of Louisville Theological Seminary,
but those in the Dutch language to us. Many of them were
rare and valuable, especially the set entitled “Bibliotheca
Reformatoria Neerlandica,” a set of 10 volumes, containing
the collected works of all the writers in the Netherlands in
Reformation times, a most valuable source book for anyone
studying up the history of thought in that period.
Another notable gift was a French Life of Calvin, by E.
Doumergue, presented in an “Edition de Luxe,” of three
volumes, by Mrs. Peter Siegers.
Among the books added by purchase, the most notable are
a complete set of the works of Mr. J. N. Darby, early nine-
teenth century exponent of the “Plymouth Brethren,” or dis-
pensationalist movement; and a complete translation into
English of the Jewish Talmud, in ten volumes.
Cordial Note by the Board of Superintendents
Cordial Note
by the Board of Superintendents
The Board of Superintendents was kind enough to take
notice of the librarian’s efforts, by instructing the secretary to
send him the following note :
“I was directed by the Board of Superintendents of the
Western Theological Seminary to convey to you their sincere
appreciation of the progressive and efficient way in which
you are making the Seminary library available to professors
and students.”
(signed) Gerrit J. Hekhuis,
Secretary.
Thanks very much : like others, we appreciate appreciation !
The Work of the Assistant Librarian
We should ourselves fail of due appreciation if we neglected
to record our great satisfaction with the work of the Rev. H.
J. Potter, who, in spite of much physical weakness, has faith-
fully been at his post day after day. Pie has not only done the
routine work which a library requires, but has developed
remarkable skill in rehabilitating damaged books. It is evi-
dently with books as it is with children — if a man loves them
he can get on with them.
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ITEMS OF INTEREST
A T a recent meeting of the Board of Superintendents of the
i\. Western Theological Seminary Dr. Winfield Burggraaff,
pastor of the first Reformed church of Milwaukee was ap-
pointed to the chair of Systematic Theology to succeed Dr. J. E.
Kuizenga. The Board had at its spring session provided for
this chair by transferring Dr. S. C. Nettinga from the chair
of Church History to that of Systematics. As Dr. Nettinga
preferred to retain the chair of History, the Board acceeded to
the request and appointed Dr. Burggraaff in his place.
Dr. Burggraaff is a graduate of Hope College and the West-
ern Seminary. After graduating from the latter institution, he
spent three years in graduate studies in the Free University
of Amsterdam, from which institution he obtained his degree.
For the past three years he has been pastor of the First Re-
formed church of Milwaukee. Dr. Burggraaff will begin his
new duties next September.
Prof. Mulder taught at the Winona Lake Summer School of
Theology during the month of July. He gave a thirty hour
course in “Theology of Religious Education.” Classes are so
arranged at Winona that each member of the Faculty meets
his class twice a day for fifteen school days. Dr. Kuizenga has
been teaching at this school for several years, but his removal
to Princeton caused his summer plans to undergo modifica-
tion. Prof. Mulder substituted for Dr. Kuizenga in this sum-
mer appointment.
Prof. Mulder spent the month of August at the Divinity
School of the University of Chicago, doing residence work
towards a Doctor’s degree.
“Familiar Talks With Students of the Greek New Testa-
ment” is the title of a book that is being published by Dr. Van
der Meulen of the New Testament Department. This little
book will be used as a text-book by the students in their work
with Dr. Van der Meulen. It is also hoped that many of our
ministers will make use of this publication, as an aid to them
in their study of the New Testament and especially in their
preparing sermons on passages taken from the New Testa-
ment.
THE SUMMER SCHOOL OF THEOLOGY —
THIRD SESSION
T”1 OR the third season, the Summer School of Theology,
1 under the auspices of the Western Theological Seminary,
was held at Pine Lodge, beginning July 30th, and ending
August 12th, 1930.
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For a time, owing to the resignation of Dr. J. E. Kuizenga,
it seemed doubtful whether any summer school of theology
could be held, but owing to the insistence of friends that the
session ought by no means to be omitted, the original plans
were carried out.
The generous financial support given by Mr. C. Dosker
made it possible to provide more adequately for remunera-
tion for the lecturers, and enabled the seminary to secure the
services of Dr. Clarence Bouma, of Calvin College and Sem-
inary.
The program as carried out consisted of three courses, one
by the Dr. Bouma, on “The Hegelian Philosophy and Its
Relation to Modern Theology,” one by Dr. S. C. Nettinga, on
“The Counter Reformation,” and one by Dr. A. Pieters, on
“Some Aspects of Prophecy and Eschatology.”
There were twenty-five students regularly registered as tak-
ing the lectures, and numerous visitors who came in from
time to time so that the ordinary audience present varied from
twenty-five to thirty-five.
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